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Art. XI. — Tama and the Doctrine of a Future Life, accord- 
ing to the Rig-, Yajur-, and Atharva- Vedas. By J. Muir, 
Esq., D.C.L., LL.D. 

[Presented September 1, 1864.] 

It is only in tlio ninth and tenth books of the Rig Veda 
that there is any very distinct and prominent reference made 
to a future life. It is true that the Rbhus, on account of 
their artistic skill, are said to have been promised, and to have 
attained, immortality and divine honours (i. 161, 2 ; iv. 35, 
3, 7, 8) ; but this is a special case of deification, and docs not 
prove that ordinary mortals were considered to survive after 
the termination of their earthly existence. There are, how- 
ever, a few other passages which may be understood as inti- 
mating a belief in a future state of blessedness. Thus 
(i. 91, 1) it is said, that "by the guidance of Soma the sage 
ancestors of the worshippers had obtained treasures among 
the gods;" and again, in v. 18, "Soma, becoming abun- 
dant to (produce) immortality, place for us excellent food in 
the sky." In a passage already quoted in my former paper 
(pp. 94 and 138), viii. 48, 3, the worshipper exclaims : "We 
have drunk the soma, we have become immortal, wo have 
entered into light, we have known the gods," etc. And 
in i. 125, G, it is said, "Those who bestow gifts attain 
immortality." So too, in i. 154, 5, we find these words, 
"May I attain to that beloved abode' of his (Vishnu's) 
where men devoted to the gods rejoice : for — such a 
friend is he — there is a spring of honey in the highest 
sphere of the wide-striding Vishnu." In vi. 47, 8, Indra is 
apostrophized as " leading his servants into a wide space, into 

• TUe eame word which is etnploTed here, /)«(/««, occurs also in iii. 65, 10: 
" Vishnu, a protector, guards the highest abode, occupying the beloved, imperish- 
able regions." 
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celestial light, into security, and prosperity." Agni, too, is 
said to confer, or be the guardian of, immortality, i. 31, 7 ; 
vi. 7, 7. V&ta is also declared to have a store of immortality 
in his house (te grhe amrtasya nidhir hitah). But this verse 
occurs in a late hymn (the 186th) of the tenth raandala. 

I now come to the passages in the ninth and tenth books 
to which I first alluded ; and, owing to the great interest ond 
importance of the subjects to which they refer, I shall first 
quote the most important parts of them at length, and then 
supply a summary of the conclusions which they assert or 
involve. 

I shall begin with the brief account of Yama's parentage 
in the seventeenth hymn, and the dialogue betwixt him and 
his twin sister Yami, in the tentli hymn, of the tenth book. 

11. V. X. 17, 1. — "Tvashtr makes a marriage for his 
daughter. (Hearing) so, this whole world assembles. The 
mother of Yaraa, becoming wedded, the wife of the great 
Vivasvat disappeared. 2. They concealed the immortal 
(bride) from mortals. Making (another) of similar form, 
gave her to Vivasvat. And she bore the Asvins when that 
happened. Saranyu abandoned the two pairs of twins."' 

The following hj'mn contains a dialogue between Yama 
and his twin sister Yami, in which, according to Professor 
Roth, she is to be considered as urging a matrimonial union 
between them for the continuation of the human species, of 
which, in the opinion of that writer, they appear to have 
been regarded as the earliest pair.* In verse 4, they are 

' Since this paper was written I have received Professor Mai Muller's second 
series of lectures on the Science of Language. The learned and ingenious author 
there discusses at length the meaning of the myths regarding Vivasvat, Saranyii, 
.ind tlicir offsi)ring (pp. -tSl If., and 508 If.), lie understands Vivasvat to repre- 
sent the sky, Saranyil (ho dawn, Yauiu originally the day, and Yanii, his twin 
sister, the night (p. 609). I shall briefly refer, as I proceed, to some of his 
further eiplaiiatious, leaving the reader to consult the work itself for fuller 
information. 

' Sec Professor Rotli's remarks on Yama in the Journal of the German Oriental 
Society, iv. 426, and in the Journal of the American Oriental Society, iii. 336 f. 
" They arc," ho says, " os their names denote, twin brother and sister, and are 
the first human p.-iir, the originators of the race. As tlie Hebrew conception 
closely connected the parents of mankind by making the woman formed from a 
portion of the body of the man, so by the Indian tradition they are placed in the 
relationship of twins. This thought is laid by the hymn in questicm in the mouth 
of Tami herself, when she is made to say : ' Even in the womb the Creator made 
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declared to have been the offspring of the Gandharva and 
his wife. 

11. V. X. 10, 1.'— [Yamt says] " that I might attract a 
friend to intimacy. May the sage (Yama ?), after traversing 
a vast ocean, receive a grandson to his father, and look far 
forward over the earth.* 2. (Yama.) Thy friend docs not 
desire this intimacy that (his) kinswoman should become (as) 
an alien. Tho heroes, the sons of the great Spirit, the sup- 
porters of the sky, look I'ar and wide around (see v. 8.) 
3. (Yumi.) The immortals desire tliis of tliec, (they desire) 
a descendant loft behind by the one sole mortal. Let thy 
soul be united to mine. As a husband, penetrate the body 
of (thy) wife. 4. (Yama.) Shall we (do) now what we have 
never done before? Sliall we who (have been) speakers of 
righteousness, utter unrighteousness? The Gandharva in 
the (aerial) waters, and his aqueous wife^ — such is our 
source, such is our high relationship. 5. (Yami.) Tlie divine 
Tvashtr, the creator, the vivifier, the shapcr of all forms, 
made us husband and wife, (while we were yet) in the womb.'' 
No one can infringe his ordinances. Earth and heaven know 
this of us. 6. (Yama.) Who knows this first day P Who 
has seen it ? Who can declare it ? Vast is the realm of 
Mitra and Varuna. What wilt thou, wanton woman, say 
in thy thoughtlessness (?) to men? 7. (Yami.) The desire 
of Yama has come upon me, Yami, to lie with him on the 

us for man .and wife.'" Mlillcr, on llin oilier band, says, (Lect., 2nd scr., p. 410) : 
"i'liorc! is a curioui dlalngun between lier (Yami) and lier brother, where Hbe 
(tbo iiigbt) ii»i)bired bcr brother (the day) to make her bis wife, and where be 
declines her otter, ' becansc,' as he says, ' tlicy liavo called it a sin that a brother 
should marry his sister.'" Again, j). 421, "There is not a single word in the 
Veda pointing to Yama and yamt i« tho first couple of mortals, as the Indian 

Adam and lOve If Varna bad been the first created of men, surely the Vcdic 

poets, in speaking of him, could not have passed this over in silence." See, how- 
ever, the passage from tbo A. V. xviii. .'i, 13, to be ((uoted further on. 

' This liynin is repeated in the A. V. xviii. 1, 1 (f. 1 am indebted to Professor 
Aufrccht for some improvements in my translation. 

' This verso occurs with variations in the Sama Veda, i. 310. The sense of it 
is very obscure. If the sage {vcdhas) mean Yama, his father may bo Viva-svat, or 
the Gandharva, and tho grandson of the latter may be the son whom Yami was 
desirous to bear to her twin brother (Yama). Compare the first half of verse 3. 

' Compare Mullcr"s Lectures, second scries, p. 483. lie takes Gandharva for 
Vivasvat, and his aqueous wife {Apya Yoshii) for Saranyd, in accordance with 
Sayana. 

* In like manner Tvashtr is said, A. Y. yi. 78, 3, to hare formed a husband 
and wife for each other. 
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same couch. Let me as a wife bare my body to my husband. 
Let us whirl round like the two wheels of a chariot. 8. 
(Yama.) These spies of the gods who frequent this world, 
stand not still, neither do they wink. Depart quickly, 
wanton woman, with some other man than me. Whirl 
round with him like the two wheels of a chariot. 9. (Yamt.) 
Though she should wait upou him by night and by day, still 
the ej'e of the sun would open again. Both in heaven and 
earth twins are closely united. Let Yami treat Yama as if she 
were not his sister. 10. (Yama.) Later ages shall come when 
kinsmen and kinswomen shall do what is unbecoming their 
relation. Spread thy arm beneath a mule. Desire, fair one, 
another husband than me. 11. (Yami.) What is a brother, 
when (a woman) is left without a helper ? [i.e. : necessity has 
no law.] And what is a sister, when misery (is allowed to) 
come upon her? Overcome by desire, I am thus importunate. 
Unite thy body with mine. 12. (Yama.) I will not unite 
my body with thine. They call him a sinner who sexually 
approaches his sister. Seek thy gratification with some other 
than me. Fair one, thy brother desires not this.' 13. (Yami.)' 
Thou art weak, alas, O Yama ; wo perceive not any soul or 
heart in thee. Another woman shall enlace and embrace thee 
like a girdle, or as a creeping plant a tree. 14. (Yama.) 
Thou shalt embrace another man, Yamt, and another man 
thee, as a creeping plant a tree. Do thou desire his heart, 
and he thine. Make then a fortunate alliance."^ 

The next hymn I quote is addressed to Yama. 

R. V. X. 14, 1 (=A. V. xviii. 1, 49. Nir. x. 20).— "Wor- 
ship with an oblation King Yama, son of Vivasvat, the 

' The Atliarva Veda (xTiii. I, 13, 14) fixpands this verso into two: "I am 
not in lliis tliy liclpcr, Yami ; I will not unite my body with thine. Seek thy 

fratificalion with some other than mo. Fair one, thy brother desires not this, 
will not unite my body with thine. They call him a sinner who sexually 
approaches his sister. This is abhorrent to my soul and heart, that I, a brother, 
should lie on my sister's bed." 

> This Tcrse is quoted and explained in Nirukta vi. 28. 

' It appears from Trofessor Aurrccht's Catalogue of the Bodleian Sanskrit 
MSS., p. 82, that the Narasinha Purfina, i. 13, contains a dialogue between 
Yama and Yami ; but I am informed by Dr. Hall, who has looked at the passage, 
that the convcrsatiou does uot appear to be on the same subject as that in the 
hymn before us. 
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assembler of men, who departed to the mighty streams,' and 
spied out the road for many. [Compare Atharva Veda, 
xviii. 3, 14 : "Reverence ye with an oblation Yama, the son 
of Vivasvat, the assembler of men, who was the first of men 
that died, and the first that departed to this (celestial) 
world."] 2. Yama was the first who found for us the way. 
This homo is not to bo taken from us. Those who are now 
born (follow) by their own paths to the place whither our 
ancient fathers have departed. 3. Matali magnified by the 
Kavyas, Yama by the Angirases, and IJrhaspati by the 
llkvuns — both those whom tlic gods magnified, and those 
who (magnified) the gods — of these some are gladdened by 
Sidhd, and others by Seadhd. 4. Place thj'self, Yama, on 
this sacrificial scat in concert with the Angirases and Pitrs. 
Let the texts recited by the sages bring thee hither. Delight 
thyself, O king, with this oblation. 5. Come with tlic ador- 
able Angirases ; delight thyself here, Yama, with the children 
of Virfipa. Seated on the grass at this sacrifice, I invoke 
Vivasvat, who is thy father. 6. (Nir. xi. 19). May we enjoy 
the good will and gracious benevolence of those adorable 
beings the Angirases, our ancestors, the Navagvas, the 
Atharvans, the Bhrgus, ofl'crers of soma. 7. Depart thou,^ 
depart by the ancient paths (to the place) whither our early 
fathers have departed. (There) shalt thou see the two kings, 
Yama and the god Varuna, exhilirated by the oblation 
(smd/td), (or, exulting in independent power). 8. Meet with 
the Pitrs, meet with Yama,' (obtain) the fulfilment of thy 

' This is the rendering of the words pravato mahir anu adopted by Iloth in bis 
Illustrations of the Nirukta, p. 138. In support of this sense of mighty (celestial) 
waters, he refers to U. V. ix. 1 13, 8 (which I shall quote further on), and to verse 
9 of this hymn. In his article on tlio story of Jemshid, in the Journal of the 
German Oriental Society, iv. 426, he hail translated the words, " from the deep 
to the heights;" and Dr. Hau«f, in his "Kssays on the Sacred Lanf;iiage, etc., 
of the I'arsees." p. 23'1, similarly renders, " from the depths to the heights." In 
the Atharva Vechi, xviii. 4, 7, however, where the same words occur, ttrthai$ 
taranti pravato mahtr Hi f/ttjnakctah suirlo yena yanii, (" They cross by fords 
the great rivers, [by the road] which the virtuous offerers of sacrifice pass,") they 
Bccni more likely to mean the mighty streams. Compare Prof. MUUer's Lectures, 
ii. 616. 

' The following versos (as appears from Prof. MUUer's Essay on the Funeral 
Rites of the Ilrahmans, Journal of the German Oriental Society for 18o.5, p. xi.) 
ore addressed at funerals to the souls of the departed, while their bodies are being 
consumed on the funeral pile. 

* The A. Y. xviii. 2, 21, substitutes here the words "may delightful, pleasant 
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desires ' in the highest heaven. Throwing off again all im- 
perfection go to thy home.* Become united to a body,' and 
clothed in a shining form. 9. Go j'e, depart ye, hasten ye 
from hence.* The Pitrs liave made for him this place. 
Tama gives him an abode * distinguished by day, and waters, 
and lights. 10. By an auspicious path do thou hasten past 
the two four-eyed brindled dogs, the offspring of Sarani&. 
Then approach the bountiful (or Avise) Pitrs, who dwell in 
festivity with Yama (compare A. V. xviii. 4, 10). 11. En- 
trust him,* Yama, to thy two four-cycd, road-guarding, 
man-observing watch-dogs ; and bestow .on him prosperity 
and health. 12. The two brown messengers of Yama, 
broad of nostril and insatiable, wander about among men.'' 
May they give us again the auspicious breath of life, that 

breezes tlow upon tlice. 22. M-iy the water-bringing, water-slie<lding Maruts 
bc.ir tbcc upward, and creating coolness by tlieir motion (?), sprinkle llice with 
rain. 23 May thy soul go to its own (kindred), and hasten to the fathers." 

' This is ditTercntly explained by Dr. llaug (Ait. Br., ii. p. 474, note). Ishia, 
he says, means "what is sacrifieed," and upi'irlta, "filled np to." " For all sacri- 
fices go up to hciven, and arc stored up there to be taken possession of by the 
sacrinccr on his arrival in heaven." The words before us will therefore mean "join 
thy sacrifices which were stored up." The Atharva Veda, xviii. 2, 20, expresses 
tlie sentiment here referred to by Dr. Hang in those words : " May the oblations 
which thou offeredst while alive (now) drop thee honey." And in A. V. xi. 1, 36, 
it is said, " With these good deeds may we follow the sacrifice which abides in 
the heaven with seven rays." 

' Miillor (in the Essay just referred to, p. xiv.) translates this verse thus : 
"Leave evil there, then return home, and take a form," etc. This rendering 
makes Uie departed rclurn to this Avorlil to resume his body, though in a glorilied 
state, which does not seem to bring out a good sense, Itoth, on the other hand 
(in Jour. Germ. Or. Society, iv. 428), connects the word piinah with what pre- 
cedes, and renders the vcrao thus : " Enter thy home, laying down again all 
imperfection," etc. 

^ The A. V. xviii. 2, 24, says : " Let not thy siml (manns), nor anything of thy 
spirit (a««), or of thy members, or of thy substance (rasa), or of thy body, dis- 
appear. 25. Let no tree vex thee, nor the great divine earth. Having I'mind an 
abode among the Fathcre, (lourish om<mg tlic subjects of Yama. 2(1. Whatever 
member of thine has been removed afar, or breath of thine has departed in the 
wind, — may the combined Fathers reunite them all with thee." 

* These words, according to Miiller, are addressed to evil spirits. 

' AtasaHtttn. Compare A.V. xviii. 2, 37, where Yama is said to recognize 
those who arc his own : " I give this abode to this man who has come hither, if 
he is mine. Yama perceiving, says again, ' He is mine, let him come hither to 
prosperity.' " 

« See Roth, Journal German Oriental Society, iv. 428, at the foot, and his 
explanation of pari dehi s.y. dA. Miiller, on the other hand (p. xiv.), translates : 
" Surround him, Yama, protecting him from the dogs," etc. 

' The two dogs of Yama arc also mentioned in A. V. viii. 1, 9, where one of 
them is said to be black {syima) and the other spotted {fabala). In A.V. viii. 
2, 11, the messengers of Yama who wander among men are spoken of in the 
plund, vithout being described as dogs. 
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we may behold the 8un. 13. Pour out the soma to Yama, 
offer him an oblation. To Yama the sacrifice proceeds 
when heralded by Agni and prepared. 14. Offer to Yama 
an oblation with butter, and be active. May he grant 
us to live a long life among the gods. 15. Offer a most 
honied oblation to king Yama. Let this salutation (bo pre- 
sented) to the earliest-born, the ancient rshis, who made for 
us a path." 

Hymn 15 of the same Mandala is addressed to the Pitrs, 
or departed ancestors, who, as we have already seen, are con- 
ceived to be living in a state of blessedness in the other 
world. I will quote some verses from it, which will show 
still further their enjoyments, powers, and prerogatives. 
"1 (=yaj. Sanh. 19, 49; Nir. 11, 18). Let the lower, the 
upper, and the middle Pitrs, the offerers of soma, arise. May 
these Pitrs, innocuous, and versed in righteousness, who have 
attained to (higher) life (asu)^ protect us in the sacrifices. 
2. (=:V. S. 19, 68). Let this reverence be to-day paid to the 
Pitrs, who departed first, and who (departed) last, who are 
situated in the terrestrial sphere,* or who arc now among the 
powerful races (the gods). ... 5 (=V. S. 19, 57). Invited to 
tlicso favourite oblations placed on the grass, may the I'itrs, the 
offerers of soma, come, may they hear us, may they intercede 

for us, and preserve us. 6 (=V. S. 19, 62) Do us no 

injurj^ Pitrs, on account of any offence which we, after the 
manner of men, may commit against you. 7 (= V. S. 19, 63). 
.... Bestow wealth on the mortal who worships you. 
8 (=V. S. 19, 51). May Yama feast according to his desire 
on the oblations, eager, and sharing his gratification with 
the eager Vasishthas, our ancient ancestors, who presented 
the Soma libation. 10. Come, Agni, with a thousand of 
those exalted ancient Pitrs, adorers of the gods, sitters at 
the fire, who are true, who are eaters and drinkers of obla- 
tions, and who are received into the same chariot with Indra 

' Compare the word asura, "Spirit," and asunlti, in v. 14, below. 

» Compare A. V. xviii. 2, 49 : " Let us worship with reTcrcnce those Pitp who 
are the fathers, and those who are the grandfathers, of our father, those who haro 
entered into the atmosphere, or who inhabit the earth, or the sk;." See also 
A. Y. xviiL 3, 69. 
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and the gods. 11 (=V. S. 19, 59). Come hither, ye Agnish- 
v&tta Pitrs, occupy each a seat, ye wise directors ; eat the 
oblations' which have been arranged on the grass, and then 

bestow wealth on us, with all our offspring 14 (=V. S. 

19, 60). Do thou, self- resplendent god*^ — along with those 
(Pitrs) who, whether they have undergone cremation or not, 
are gladdened by our oblation — grant us this (higher) vitality 
(asuiilti),^ and a body according to our desire." 

A funeral hymn addressed to Agni* (x. 16) also contains 
some verses which illustrate the views of the writer regarding 
a future life : " 1. Do not, Agni, burn up, or consume him 
(the deceased) ; do not dissolve his skin, or his body.* When 
thou hast matured* him, Jatavedas, then send him to the 
Pitrs. 2. When thou maturest him, Jatavedas, then con- 
sign him to the Pitrs. When ho shall reach that state of 
vitality, he shall then fulfil the pleasure of the gods. 3. Let 
his eye go to the sun,'' his breath to the wind. Go to the 

' According to the A. V. xviii. 2, 28, evil spirite sometimes come along with 
the I'itrs : " Miiy Agni blow away from this sacrifice those Dosyas, devourcrs of 
oblations, whether they wear gross or subtile bodies, who come, entering among 
the Pitrs, with the faces of friends." Compare V. S., ii. 30, and commentary. 

* As Agni is addressed in the two preceding verses, it might luivc been supposed 
that he is referred to in this epithet of sulf-respleiulcnt (wanil) or sovereign ruler, 
especially as the same function is assigned to him in x. 10, 6, as is assigned to the 
deity addressed in this verso. Itut the commentator on the Vujasuneyi Sanhit^, 
19, 60 (where the verse occurs, with most of the others in this hymn, though not 
in the same order), imderstands it of Yama ; as docs also Prof. Iloth (see a.y. 
asuntli) in the passage of the A. V., where it occurs along with aauniti. See 
next note. 

3 This word also occurs iu the second verse of the next, the Kith hymn. In 
R. V. X. 59, 5, 6, it is personified as a god or goddess. In A. V. xviii. 3, fi9, it is 
joined with svarit: "May the monarch who bestows vitality fashion for the 
fathers and grandfathers of our father who have entered the wide atmosphere, 
and for us to-day, bodies according to our desire." 

' According to Aliiller (Funeral Uitcs of the Drsibmans, p. xi. f.) some verses 
from this hymn are repeated after those from hymn llth, while the remains of 
the dcpaited arc licing burnt. 

' Comp-tro A. V. xviii. 4, 10-13. In the sixty-fourth verse of the same hymn 
it is said: " Whatever limb of you Aijni Jatavedas left behind, when conveying 
you to the world of the I'itrs, that 1 here restore to you. Revel iu heaven, yo 
I'itrs, with (all) your members." Aud in A. V. xviii. 3, 65, it is declared : 
"Whatever (part) of thee any black bird, or ant, or serpent, or hcast of prey, has 
torn, may Agni cure thee of all that, and Soma who has entered into the llr&h- 
m.ins." Compare v. 9 of the same hymn. 

• Compare A. V. xviii. 4, 12. 

^ In A. V. viii. 2, 3, a man dead, or in danger of dying, is addressed in these 
words : " I have obtained thy breath from the wind, thine eye from the sun ; I 
place in thee thy soul {manas) : have sensation in thy limbs ; speak, uttering 
(words) with thy tongue." Compare Plato Rcpub. vi. 18, where he says of the 
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sky, and to the earth, according to (the) nature (of thy several 
parts) ; or go to the waters, if that is suitable for tliee ; enter 
into the plants with thy members. 4. As for his unborn 
part, do thou (Agni) kindle it with thy heat ; let thy flame 
and thy lustre kindle it ; with those forms of thine which are 
auspicious, convey it to the world of the righteous.' 5. Give 
up again, Agni, to the Pitys him who comes offered to thee, 
with oblations. Putting on life, let him approach (his) 
remains ; let him meet with his body, JUtavedas." 

I shall now extract from these texts and others a summary 
of the information which they supply. 

Yama is the son of Vivasvat (ix. 113, 8 ; x. 14, 1 [= A.V. 
xviii. 1, 49] ; x. 14, 5 ; x. 58, 1 ; x. 60, 10), and of Saranyfl, the 
immortal daughter of Tvashtr (x. 17, 1, 2). He is elsewhere 
said, as Professor Iloth considers,* (see above) to have 

6ye ' 'AAA* TjXwfiifffraTSv yf olfiat ruv vtpl rai itiffO^fffis opyivoav. See also 
Atharva Veda, v. 24, 9 ; xi. 8, 31 ; xix. 43, 3. 

' III A.V. vi. 120, 1, Agni is prayed to deliver from sin and carry to the world 
of righteousness. Compare A. V. lii. 2, 45; xviii. 3, 71 ; and xviii. 4, 9, 10, 
where tlic difl'crent fires arc besought to assume their most beneficent forms, and 
to become horses to bear the worsliipper to heaven, after cremation. In xviii. 
2, 3C, Agni is entreated to burn mildly, and to spcud his fury on the woods and 
on the earth. 

The Taittirlya Tlrahmana has the following passage: iii. 10, 11, I : "One man 
departing from this world knows himself that 'this is I myself j\nothcrdoc» 
not recognize his own world. Itewildcrcd by Agni, and overcome by smoke, he 
docs not recognize bis own world. Now he who knows this Agni .Tivitra, when 
ho departs from this world knows himself, 'that this is I myself.' lie recognizes 
his own world. This Savitra carries him to the heavenly world." .V few lines 
further on it is said that the d.iys and nights suck up in the next world the trea- 
sure of the man who does not powsess a particular sort of knowledge, whilst he 
who knows Agni Savitra finds his treasure not sucked up. 

' Journal of the Oi;rman Oriental Society, iv. 42fi ; Journal of American 
Oriental Society, iii. 33,5. Illustriitions of Nirukta, p. 138. As ProHwsor ."Miillcr 
denies that Yama was regarded as the first man, he explains as follows (Lectures, 
2d Series, p. 615 {.) the process by which he came to be transformed into the 
monarch of the dead : "Let us imagine, then," he says, "as well as we can, that 
panm, twin, was used as the name of the evening, or the setting sun, and wo 
shall be able perhaps to understand how in the end Varna came to be the king of 
the departed and the god of death. As the East was to the early thinkers the 
source of life, the West was to them nirfti, the eiodut, the land of death. The 
sun, conceived as setting or dying every day, was the first who bad trodden the 
path of life from East to West — the first mortal — the first to show us the way 
when our course is run, and our sun sots in the far AVest." .... " That Yama's 
character is solar, might be guessed from his being called the son of Viv.asvat. 
Vivasvat, like Yama, is sometimes considered as sending death. 11. V. viii. 67, 
20 : ' May the shaft of Vivaswat, Adityat, the poisoned arrow, not strike us 
before we are old ! '" [on the other hand Vivasvat is sometimes spoken of as pre- 
serving from Yama. Thus in A. V. xviii. 3, 62, it is said : " May Vivasvat place 
us in a state of immortality. May death pass away, and deathlessncss come 
to us. May he preserve these men from decay. May their spirits not depart 

Toi. I. — [mew series]. 20 
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been one of the original pair of human beings (x. 10, 2), and to 
have sprung from the Gandharva, a deity of the atmosphere, 
and his wife (x. 10, 4). In the same hymn (passim) he is 
declared to have resisted the solicitations of his twin-sister 
Yami to form a sexual union with her for the continuation of 
the species.' He was the first of mortals who died, and dis- 
covered the way to the other world; he guides other men 
thither, and assembles them in a home, which is secured to 
them for ever (x. 14, 1, 2 ; A.V. vi. 28, 3 ; xviii. 1, 49, 50 ; xviii. 
3, 13).* In one place he is represented as carousing with the 
gods under a leafy tree (R.V. x. 135, 1).' He is a king and 
dwells in celestial light in the innermost sanctuary of heaven 
(ix. 113, 7, 8), where the departed behold him associated in 
blessedness with Varuna (x. 14, 7). He grants luminous 
abodes in heaven to the pious (x. 14, 9), who dwell with him 
in festive enjoyment (x. 14, 8, 10). In the A.V. (xviii. 2, 32) 
he is said to be superior to Yivasvat, and to be himself sur- 
passed by none. 

In the Rig Veda Yam a is nowhere represented (as ho is in 
the later Indian mj'thology),* as having anything to do with 

to Tama." — J. M.] .... " His (Yaina's) own scat is called the house of the 
gods (i. 135, 7); and these words follow immediately on a verse iix which it is 
said : ' the abyss is stretched out iu the East, the outgoing is in the AVcst." (In 
a note the following arc referred to as additional passages to be consulted, viz., 
R.V. i. lie, 2 ; tU. 33, 9 ; ix. 68, 3, 6 ; x. 12, 6 ; x. 13, 2, 4 ; x. 63, 3 ; x. 64, 
3; X. 123, 6.). "These indications, though fragmentary, are siUricient to show 
that the character of Yaina, such as we And it in the last book of the Rig Veda, 
might well have been suggested by the setting sun, personified as the leader of tho 
human race, as himself a mortal, yet as a kmg, as the ruler of the departed, as 
worshipped with the fathers, as the first witness of an immortality to bo enjoyed 
by the fathers," etc. I may remark that in the §. P. Br. xiv. 1, 3, 4, Yama is 
identified with the sun; but he is, a little further on, liv. 2, 2, II, similarly 
identified with Va)-u. 

■ See Pruf. Roth's obscrTations on this dialogue in the Journal of the American 
Oriental Society, iii. 335 f. 

' Sec Prof. Roth's remarks on these jiiussagcs in the Journals, etc., above referred 
to. In the Journal of the German Oriental Society, iv. 427, he remarks on thosd 
hymns : " Wc here find, not without astonishment, beautiful conceptions on im- 
mortality expressed in unadorned language with childlike conviction. If it were 
necessary, we might here find the most powerful weapons against tho view which 
has lately been revived, and proclaimed as new, that Persia was the only birth- 
place of the idea of immortality, and that even the nations of Kurope had derived 
It from that quarter j as if tho religious spirit of every gifted race was not able 
to .arrive at it by its own strength." ' 

' In A.V. xviii. 4, 3, the Adityas are said to feast on honey iu heaven {madhu 
hhakshttijanli). 
• According to the Puru^as, " Yama fulfils the office of judge of the dead, as 
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the future punishment of the wicked. In fact, the hymns of 
that Veda contain, as far as I am aware, no prominent men- 
tion of any such penal retribution. [The passages which 
appear to recognize the existence of a Tartarus will be quoted 
further on.] But Yama is still to some extent an object of 
terror. In x. 14, 10-12 he is represented as having two in- 
flatiablo dogs with four eyes and wide nostrils, which guard 
the road to liis abode, and which the departed are advised to 
hurry past with all possible speed. These dogs are said to 
wander about among men as his messengers (x. 14, 12), no 
doubt for the purpose of summoning them to the presence of 
their master, who is in another place (x. 165, 4) identified 
with death, and is described as sending a bird as the herald of 
doom (compare A.V. vi. 29, 1 ff.) And in a verse of the A.V. 
(xviii. 2, 27), death is said to be the messenger of Yama, who 
convej's the spirits of men to the abode of their forefathers. 
In another place (R.V. x. 97, 16) deliverance is sought from 
the bonds {padbisa) of Yama, as well as those of Varuna. 
In R.V. i. 38, 5, too, where it is said, " Let not thy worshipper 
go along the road of Yama," Yama is equivalent to death. 
In the following, verse of .the A.V. vi. 28, 3, also, Yama is 
identified with tnrfyu (death) : " Reverence be to Yama, death, 
who first reached the river, spjang out the road for manj', who 
is loi'd of these two-footed and four-footed creatures." (This 
verse coincides in part with R.V. x. 14, 1, quoted above). 

When the remains of the deceased have been placed upon 
the funeral pile, and the process of cremation has begun, Agni, 
the god of fire, is prayed not to scorch or consume the de- 
parted, not to tear asunder his skin or his limbs, but after the 
flames Jiave done their work, to convey to the Fathers (the 

Tvcll iiB Biivorcign of tlio dnmiicil ; all tluit. die nppoaring before liim, and being 
•confronted wil.li Ohandrugupta, the recorder, by whom their .actions have been 
regist(!red. Th(? virtuous are tliencc conveyed to Swarga or Elysium, whilst the 
wicked arc driven to tlie dilfercnt regions of Naraka, or Tartarus." (Wilson, 
"Vishnu I'lirilna, p. 207 of 4to. cd. note 3). Chitragupta is described in the fol- 
lowing tasteless and extravagant style in the Vrhannilrad!5a I'urana, quoted in 
I'rof. Aufrechfs Catalogue of the Bodl. Sansk. MSS. p. 10, note : " The dreadful 
Ohandrugupta, with a voice like the clonds at the mundane dissolution, gleaming like 
a mountain of oollyrium, terrible with lightning-like weapons, having thirty-two 
arms, us big as three yojanas, red-eyed, long-nosed, bis face furni-sbcd with 
grinders and projecting teeth, big eyes rescmbung oblong ponds, bearing death 
and diseases." 
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Pitrs) the mortal who has been presented to him as an 
offering. The eye of the departed is bidden to go to the sun; 
his breath (dlmd) to the wind ; and his different members to 
the sky, the earth, the waters, or the plants, accoi-ding to 
their several affinities. As for his unborn part {aj'o bh&gah)^ 
Agni is supplicated to kindle it with his heat and flame, and 
assuming his most auspicious form, to convey it to the world 
of the righteous (x. 16, 1-5 ; VAj. Sanh. xviii. 61).' Before, 
however, the "unborn part" can complete its course from 
earth to the third heaven, it has to traverse a vast gulf of 
darkness.* Leaving behind on earth all that is evil and im- 
perfect, and pi'oceeding by the paths which the fathers trod 
(R.V. X. 14, 7), the spirit, invested with a lustre like that of 
the gods (A.V. xi. 1, 37), soars to the realms of eternal light 
(ix. 113, 7), in a car, or on wings (A.V. iv. 34, 4), on the 
undecaying pinions wherewith Agni slays the Rakshases (Vaj» 
Sanh. xviii. 62), wafted upwards by the Maruts, fanned by 

1 III the $. F. Br. xi. 1, 9, 1, a innii is said to be thrice born ; first from hiii 
father and luothcr, the second time thrnugli sacrifice, and the tliird time when, 
after deatii and cremation, he once more emerges into life. 

' A.V. ii. 5, 1 : " Convey him ; carry him ; let liini, uiiderstnndiiig, go to tho 
world of the righteons. Crossing the gluuui in many directions immense, let the 
unborn ascend to the third heaven. ... 3. Wash the feet of him who has com- 
mitted wickedness : understanding, let him imeend with cleansed feet. Crossing 
the gloom, gazing in many directions, let tlic nnborn ascend the third heaven." 
In the Vaj. Sanh. xxii. 18, also, the great I'urusha of sunliko brightness {aditya- 
tanxa) is said to dwell above the darkness {tama$ah parasiit). See also Manu, 
iv. 212. The commentator on this passage, however, as well lis Roth, s. v. tamtn, 
undersUinds the phrase dusiaram tamas, " darkness hard to cross," ns referring to 
hell. Compare the plirases adhamam tamaa and andham Umas, to be referred to 
further on. 

The word aj'a seems to have dificrent senses in the hynm of the A.V. just 
quoted. In versos 1 and 3, it may mean the same as ajo bhngah, the " unborn 
part" of man, in R.V. x. 16, 4. In A.V. v. 7, it is said "Agni is unborn (lya) ; 
they call light unborn (n/a) ; they say that an aja is to be given by a living man 
to the priest. An aja when given in this world by a believing man, dispeisos the 

flooiii afar." In the latter part of this sentence aja is some kind of ottering. 
n the same way it is said in v. 10 : " The n/a panehaudana, given to a priest, 
places him who bestows it in the third heaven, in the third sky, on the ttiird sum- 
mit, on the top of the heaven," and in v. 21 : "This q/a panehaudana is an 
(Uimitable offering." 

" The world of the righteous" (iwlrMm 7oJ!-<jA) referred to in the preceding pas- 
sage (A.V. ix. 6, 1) is also mentioned in the Vajasaueya Sanhitd, iviii. 62 : " With 
those fleet, undecaying, pinions wherewith, Agni, thou slayest the Rakshases, 
let us soar to the world of the righteous, whither the (rshis have gone, the early, 
the ancient." In the A.V. iviiL 2, 48, there are said to be three heavens: "The 
w.itery {udanvati) heaven is the lowest, the pilumati is the intermediate heaven, 
and the third is the pradyaus, in which the Fathers dwell." This agrees with, 
the mention of the third heaven in A.V. ix. S, I. 
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floft and gentle breezes, and refrigerated by showers (A.V. 
xviii. 2, 21 ff.) ; recovers there its ancient body in a com- 
plete (A.V. xviii. 2, 24 ff.') and glorified form,' meets with 
the Pitrs or forefathers who are living in festivity with Yama, 
obtains from him, when recognized by him as one of his own, 
(A.V. xviii. 2, 37) a delectable abode (R.V. x. 14, 8-10 ; x. 
15, 14), and enters upon a more perfect life (R.V. x. 14, 8 ; 
X. 15, 14 ; X. 16, 2, 6), which is crowned with the fulfilment 
of all desires (ix. 113, 9, 11), is passed in the presence of the 
gods (x. 14, 14), and employed in the fulfilment of their plea- 
euro (x. 1(3, 2). In the following passages of the A.V. an 
expectation is expressed that the family relations will be 
maintained in the next world: — 

xii. 3, 17 : " Do thou conduct us to heaven ; let us be with 
our wives' and children." 

vi. 120, 3: "In heaven, where our virtuous friends enjoy 
blessedness, having left behind the infirmities of their bodies, 
free from lameness or distortion of their limbs, may we behold 
our parents and our children." 

ix. 5, 27 : " When a woman has had one husband before, 
and gets another, if they present the aja panchaudana offer- 
ing, they shall not bo separated. 28. A second husband 
dwells in the same world with his re- wedded wife, if he offers 
the aj'a panchaudana, etc. 

xviii. 2, 23 : " Let thy soul (manaa) go to its own, and 
liasten to the fathers." 

The enjoyments of this future state are said in R.V. ix. 113, 
7 ff. to be conferred by the god Soma, and are described as 

' In A.V. ix. 6, 22-26 it is eaid that the man who bestows an aJa panchattdana 
illuminated by largcs.ses (dakskinA-jyolisham : compare hiranya-jyotMiam, A.V. 
2. 9, 6), shall not have his bones broken, or his marrow sucked out, but shall 
be introduced whole and entire (into heayen). 

^ These piissages in which the departed are said to recover their bodily organiza- 
tion in all its completeness form a striking contrast to the representations in the 
Homeric poems regarding the unsubstantial nature of the ghosts of the departed. 
The passage of the Odyssey, li. 488, is well known in whicn Achilles tells Ulysses 
that ne would rather dj the slave of a poor man on earth than rule over all the 
Reported. 

» In regard to the celestial body, see Roth in the Journal of the Amer. Orient. 
Society, vol. iii. p. 343. 

• In the later Indian writings the widow who burns herself on her husband's 
funeral pile is supposed to rejoin him in Svarga. See the texts cited by Colc- 
brooke, Essays, i. 116 f. 
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follows : 7. " Place me, purified (Soma) in that imperish- 
able and unchanging world, where perpetual light and glory 
are found. 8. Make me immortal (in the realm) where king 
Vaivasvata (Yama) dwells, where the sanctuary of the sky 
exists, and those great waters (flow). 9. Make me immortal 
in the third heaven, in the third sky, where action is unre- 
strained,' and the regions are luminous. 10. Make mo im- 
mortal in the world where there are pleasures and enjoyments 
— in the sphere of the sun, — where ambrosia and satisfaction 
are found. 11. Make me immortal in the world where there 
are joj's, and delights, and pleasures, and gratifications; where 
the objects of desire are attained." 

The pleasures here referred to are most probably to be un- 
derstood as of a sensual kind,* Such at least is the prospect 
held out in the following passage of the Atharva Veda, iv> 
34,2: 

A.V. iv. 34, 2 : " Boneless, pure, cleansed by the wind, 
shining, they go to a shining region ; Agni^ does not consum& 
their generative organ ; in the celestial sphere they have 
abimdance of sexual gratification.* 3. Want never comes upon 

* " In heaven he acts accordiiig to his pleasure." — Taitt. Br. iii. 12, 2, 9. 

' Roth is, however, of a difTercnt opinion. Ho says (Jonrii. Anier. Orient. Soc. 
iii. 343) : " The place where these glorified ones are to live is heaven. In order Uy 
shon' tli.it not merely an outer eouit of the divine dwellings is set apart for them, 
the highest heaven, the midst or innermost part of heaven, is cvpressly spoken of 
as their seat. This is their place of rest ; and its divine splendour is not dis- 
figured by any specification of particular beauties or enjoyments, such as those 
with which other religions have lecn wont to adorn the mansions of the blest. . . 
There thcv are happy : tlie language used to describe their condition is the same 
with which is denoted the most exalted felicity." Ho then quotes the verses of ir. 
113, 7 If. already adduced, and adds : " what .... shall be the employment of tho 
blest, in what sphere their activity shall expend itself; to this question ancient 
Hindu wisdom sought no answer." 

The words used in ». 11 of hymn ii. 113 to denote the gratifications of paradise, 
viz. unatiiUh, modah, pramudah, are employed iu the Taittiriya Itruhmana, ii. 4, 
6, fi (. to signify sevnal enjoyment on earth. 

' This, no doubt, alludes to the fire of the funeral pile. 

* Compare Mahabhilrata, xii. 3667 : " Thousands of haiulsome Apsarases run 
up in liable to the hero who has heeu sluin in battle, (exclaiming) ' bo my hus- 
band." " And again, v. 3667 : " Beliold, these shining worlils belong to tho 
fearless, filled with maidens of the Gandbarvas, and yielding all kinds of enjoy- 
ments." In like manner, the Katba Dpanisbad, i. 2<5, appears to refer to tho 
Apsarases: "Ask at thy pleasure," says Yama to Nacbiketas, all those {dcasurea 
which are dilhcult to be had in the world of mortals, those fair ones with their 
cars and instruments of music — for such as they are not to be obtained by men, — 
receive them from me, and allow thyself to be waited on by them." See also tho 
Kausbitaki Upanishad, as translated by Weber, Ind. Stud. i. 398, and Oowell,. 
Bibliotheca Ind. p. 147. 
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those who cook the vishtdrl oblation. (Such a man) abides (?) 
with Yama, goes to the gods, and lives in blessedness with 
the Gandharvas, the quaifers of soma. 4. Yama does not 
steal away the generative power of those who cook the vish- 
tdri oblation. (Such a man) becomes lord of a cliariot on 
which he is borne along ; becoming winged, he soars beyond 
tho sky." In that region the faithful are also promised 
ponds filled with clarified butter, honey, wine, milk and 
curds (v. 6). 

It is clear, in fact, that in the Vedic age the gods them- 
selves were not regarded as possessing a purely spiritual 
nature, but as subject to the influence of various sensual appe- 
tites. We have formerlj'^ seen how constantly the}- are repre- 
sented as delighting in the soma juice and in the exhilaration 
which it produced. Yama is described as carousing with the 
gods (R.V. X. 135, 1), the Adityas as eating honey (A.V. 
xviii. 4, 3), and the Pitis as indulging in festivitj' or revelry 
{sadhamddam madanii) with Yama (R.V. x. 14, 10 ; compare 
A.V. xviii. 4, 10). Indra is said in R.V. iii. 53, 0, to have a 
handsome wife, and pleasure, in his house. In two verses of 
the A.V. xiv. 2, 31 f., tlie young bride is encouraged to ascend 
the nuptial couch, and become the mother of children, by the 
consideration that the gods had been the first to enter into the 
married state and indulge in carnal intercourse witli their 
spouses (samasprsaida ianvas taniibhih). In A.V. iv. 37, 1 1 f., 
the Gandharvas, a class of gods, who are described as hairy 
like dogs and monkeys, but as assuming a handsojiic appear- 
ance to seduce the affections of earthly females, aic called 
upon to desist from this unbecoming practice, as they had 
wives of their own, the Apsarases. (Cdmpare vv. 2-7 of the 
same hymn and A.V. xiv. 2, 35). . If even the gods were 
imagined by the authors of these hymns to have such a decided 
element of carnality in their nature, it is scarcely to be 
supposed that these same poets, or their contemporaries, or 
immediate predecessors, should have risen to the conception of 
a purely spiritual heaven as the reward of a virtuous life upon 
earth.' 

• It may be objected that the texts which I have cited from the A.V. furnish no 
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In one passage of the A.V. iii. 29, 3, immunity from taxa- 
tion is held out as a boon to be anticipated in the next world. 
It is there said that the offerer of a black-footed sheep "ascends 
to the sky whei'e no tribute is paid by the weak to the stronger ; 
and in v. 5 it is promised that a person of the same description 
shall "live for ever in the sun and moon." 

The virtues for which men are admitted to the realms of 
the blessed are thus described in hymn 154 of the tenth book 
of the R.V. 1. " Soma is purified for some ; others seek after 
clarified butter. Let him (the deceased) depart to those for 
whom the honied beverage flows. 2. Let him depart to those 
who through rigorous abstraction {tapas) are invincible, who 
through tapas have gone to heaven ; to those who have performed 
great tapas. 3. Let him depart to the combatants in battles, to 
the heroes who have there sacrificed their lives, or to those 
who have bestowed thousands of largesses. 4. Let him de- 
part, Yama, to those austere ancient Pitrs, who have prac- 
tised and promoted sacred rites. 5. Let him depart, Yama, 
to those austere Eshis, born of rigorous abstraction, to those 
sages, skilled in a thousand sciences, who guard the sun." ^ 

The following verses also proclaim the reward of liberality, 
a virtue which the Brahmans, who are its objects, have 
always been forward to extol : 

R.V. i. 125, 5 : "The man who satisfies others by his liberality 
abides settled on the summit of the sky ; he goes to the gods ; 
to him the flowing waters carry butter ; this cow overflows for 
him continually. 6. These wonderful things belong to those 

proof of the meaning of those in the Eig Teda, as the former collection is of later 
date than the latter. But (1) the hymns of the A.V. are prohably not much 
posterior to those of the tenth book of the E.V., with which I have been dealing ; 
and (2) the state of opinion reflected in the texts of the A.V. need not be supposed 
to have originated contemporaneously with its expression in these particular 
hymns, but was probably handed down from a previous period. We ought not to 
be too incredulous as to the early existence, in an elementary form, of ideas which 
appear at first sight to bear the character of a later age. Thus we iind in the 
A.V. X. 8, 4 '?, a reference to three qualities [gunas) as enveloping the lotus with 
nine gates ; and there is perhaps no reason to doubt that here the three gunas, so 
well known in later cosmogonies, are referred to. Majas and imnas, two of these 
qualities, nre mentioned together, A.V. viii. 2, 1. The "name" and "form" 
{ndma. and rlipa) celebrated by the Vedantists, are also alluded to in A.V. x. 2, 12, 
and xi. 7, 1. 

1 These verses form part of the funeral liturgy of the Brahmans. See Miiller, 
on the funeral rites of the Brahmans, p. xi. 
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who give gifts ; for them there are suns in the sky. Those 
who give gifts attain immortality ; they prolong their lives." 

R.V. X. 107, 2: "Those who hestow gifts mount aloft in 
the sky. The givers of horses abide with the sun. The 
givers of gold obtain immortality. Those who bestow rai- 
ment, Soma, prolong their lives .... 8. Liberal men do 
not die, nor suffer destruction. The liberal arc not injurcfl or 
distressed. Liberality confers on them everything, both this 
entire world, and heaven." 

The Pitrs, or Fathers; who have attained to the heavenly 
state are described as being objects of adoration to their de- 
scendants. They are said to be of different classes, upper, 
intermediate, and lower, or those who inhabit the heaven (or 
sky), the air and the earth (R.V. x. 15, 1 ; A.V. xviii. 2, 49), 
while in the verse preceding the one last quoted (A.V. xviii. 
2, 48), we are told that there are three heavens, of which the 
Fathers occupy the third or highest. Their different races 
are mentioned by name, viz. Angiraseg, Vairiipas, Naragvas, 
Atharvans, Bhrgus, Vasishthas, etc. (R.V. x. 14, 4-6 ; x. 15, 
8). Though not all known to their worshippers, they are 
known to Agni (x. 15, 13). Their descendants offer them 
worship and oblations (x. 16, 2, 9), supplicate their good will 
(x. 14, 6), tlcprecate their wrath on account of any offences 
which may have been committed against them (x. 15, 6), en- 
treat them to hear, intercede for, and protect their votaries 
(x. 15, 5), and to bestow upon them opulence (x. 15, 7, 11 ; 
A.V. xviii. 3, 14 ; xviii. 4, 62).' They are represented as 
thirsting for the libations prepared for them on earth 
(x. 16, 9) ; and they are invited to come with Yama, his 
father Vivasvat, and Agni, and feast with avidity, and to 
their hearts' content, on the sacrificial food (x. 14, 4, 5; 
X. 15, 0). They accordingly arrive in thousands, borne on 
the same car with Indra and the other gods, and range 
themselves in order on the sacrificial ground (x. 16, 10, 11).* 

' In R.V. X. 68, 11, it is said that "the Fathers have adorned the sky with 
stars a.s a dark horse with golden ornaments, and have placed darkness in the 
night, and light in the day." 

' Compare on the offerings to the Pitfs, Colebrooke's Essay on the Religious 
Ceremonies of the Hindus. Mis. Essays, i. 180 ff. 
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With these ideas compare those entertained by the Romany 
about the Manes (see Smith's Dictionary of Greek and Roman 
Biography and Mythology, s.v.) and the opinions of the un- 
reformed Christian Churches about the powers and preroga- 
tires of the saints. 

The following texts refer indistinctly to some punishment 
of the wicked : 

E.V. iv. 5, 5 : "This deep abyss (pada) has been produced 
(for those who) being wicked, false, untrue, go about like 
women without brothers, like females hostile to their hus- 
bands." 

R.V. vii. 104, 3 : " Indra and Soma, dash those malicioua 
(Rakshases) into the abj'ss (mvre), into bottomless darkness, so 
that not even one of them may get out," etc. 

But this last text forms part of a hymn which refers to evil 
spirits. 

R.V. ix. 73, 8: " Knowing, he (Soma) beholds all worlds ; he 
hurls the hated and irreligious into the abyss," (Jcarte). 

In A.V. viii. 2, 24, the nethermost darkness {adhamam 
tamas) is mentioned : " These men do not die, nor go to the 
nethermost darkness." See also A.V. ix. 2, 4, 9, 10, and 17 ; 
X. 3, 9 ; xii. 3, 49 ; xiii. 1, where similar phrases occur (asso- 
ciated in one place, x. 3, 9, witli murttam rajas, the distant (?) 
region) ; and xviii. 3, 3, where the expression, andham tamas, 
" blind darkness," is fomid.^ But it is not clear that in these 
passages the words denote a place of punishment. In A.V. 
xii. 4, 36, however, the adjective form of the ordinary word 
for heU {n&raka loka) occurs ; and that region is threatened 
as the future abode of the illiberal. 

In the following passages of the Mahiibharata (xii. 6969 f.) 
hell and darkness {tamas) are identified: "Falsehood is the 
embodiment of darkness (tamas) : by darkness a man is car- 
ried downwards. Those who are seized by darkness, being 
enveloped in darkness, do not see tlie light. Heaven they 
say is light (prakdsa), and hell is darkness {tamas)." * 

' Manu, howcTcr, viii. 94, connects andham tamas with liell, saying that a 
lying icitncss goes to hell in "blind darkness." 

' Compare Vishnu Puriina (Wilson, 4to. ed..*p. 2U) "Heaven is that which 
delights the mind : hell is that which gives it pain ; hence vice is called hoU ;. 
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In one of the passages which have been quoted above (x. 
16, 4) the "unborn part" of man is spoken of as being con- 
veyed by Agni to " the world of the righteous." It will be 
observed that the word here employed is different from dtman, 
the term which at a later period was invariably used to de- 
note the immaterial soul; and that this same word dtman 
occurs in the preceding verso in the sense of breath, as wo 
must infer from the fact of its being bidden to mingle with 
the wind, the element to which it is akin. In some other 
passages of the Rig Veda we find the word manas employed for 
the soul, or the living principle which exists after death. Thus 
in X. 58, 1, it is said, " When thy soul (manas) has gone afar to 
Yama Vaivasvata, we bring it back hither to dwell and to 
live." In the verses which follow the soul is said to be brought 
back from a great many other places, the heaven, the earth, 
the four quarters of the sky, the ocean, the waters, the planets, 
the sun, the dawn, the past, the future, etc. And again in x. 60, 
10, we find the same word employed : " I have brought the soul 
(manas), that it may live and not die, but be secure." Atman 
is however used in some parts of the Rig Veda for the ani- 
mating principle, as where the sun is called the soul of all 
things moving and stationary (i. 115, 1), or where Soma ia 
called the soul of sacrifice (ix. 2, 10 ; ix. 6, 8), and of Indra 
(ix. 86, 3). 

I shall now adduce some passages from other Indian works 
of a later date, such as the Satapatha Br&hmana, the epic 
poems and tho Pur&nas, to show how far the opinions which 
their authors entertained coincide with those representations of 
a future life which I have extracted from the Rig-, Yajur-, 
and Atharva-Vedas. 

In the 9th vol. of the Journal of the German Orient. Soc. 
(pp. 237 ff.) Professor Weber has communicated a legend from 
the Satapatha Brahmana on penal retribution after death, to 
which he has prefixed some interesting remarks on the history 
of Indian opinion regarding the vanity of personal existence, 
and the desire to escape from the perpetual cycle of births to 

Tirtue is called heaven," Cmanah-prili-karah tvargo narakat tad-viparyayah\ 
tiaraka-svarga-tanjne vai pApa-punye dvyottamaj . 
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which that opinion conducts. Ho remarks that owing to 
the fragmentary nature of the surviving documents of Indian 
literature, we are not yet in a position to trace with any 
distinctness the rise and growth of the doctrine of trans- 
migration; though he considers it to admit of no doubt 
that the tenet in question was gradually developed in 
India itself, and not introduced from any foreign country. 
In the hymns of the Rig Veda, as he goes on to observe, 
there is no trace discoverable of the metempsychosis, or 
of any disgust with personal existence. On the contrary, 
they manifest a cheerful enjoyment of life, and a desire for its 
prolongation in this world, as well as in the next. " So too," 
Professor Weber proceeds, "in the Brahmanas immortality, 
or at least longevity, is promised to those who rightly under- 
stand and practise the rites of sacrifice, while those who are 
deficient in this respect depart before their time (piird ha 
ayuslmhy to the next world, where they are weighed in a 
balance (xi. 2, 7, 33)* and receive good or evil according to 
their deeds. The more sacrifices any one has offered, the 
more etherial is the body he obtains, or as the Br&hmana ex- 
presses it (x. 1, 5, 4)* the more rarely does he need to eat. 
In other texts, on the contrary (iv. 6, I, 1 ; xi. 1, 8, 6 ; xii. 
8, 3, 31),^ it is promised as the highest reward, that the pioua 

• Compare S. P. Br. i. 4, 3, 1, where tlie expression purijmasah is found ; as it 
is also R.V. viii. 56, 20, and A. V. x. 2, 30 ; xi. 3, 56. iVrd ha ayuaho mriyaie 
occurs in $. P. Br. ii. 1, 4, 9 ; na purA iyushah svakimt prcyat in x. 2, 6, 7 ; and 
sanam ayur eti in x. 2, 6, 19. 

' The piissiigc (xi. 2, 7, 33) to whicli 'Welicr has referred, runs as follows : 
" For in the next world thcj place (his good and evil deeds) in a biilanec. Wliich- 
«ver of the two shall ascend, that he shall follow, whether it be good or evil. 
Now, whosoever knows this, places himself in the balance in this world ; and is 
freed from being weighed in the next world : it is hy good deeds, and not by bad, 
that (liis scale) ascends. 

' X. 1. 6, 4. " Then as regards the powers of the saeri6ces. In the next world 
the offerer of an A^nihotra cats morning and evening. So much nourishment 
resides in that sacrifice. The performer of the Darsapdrnamilsa sacrifice cats 
every fortnight, the performer of the Chaturmasya every four months, the per- 
former of the ]?a$ubandha every six months, the offerer of the Soma every ycarj 
whilst the kindlcr of fire eats every hundred years, or abstaius at his pleasure. 
This means that during this period of a bundled years, he enjoys an immortal, 
unending and unlimited life. He who so knows this, enjoys in the same way this 
immortal, unending, and unlimited existence. Whatever part of him is separated 
even as if by a straw becomes immortal, unending, and unlimited." 

• iv. 6, 1. 1. "This sacrificer is born with; his whole body {aarvatanuh) in the 
next world." 

xi. 1, 8, 6. " This sacrilicc becomes in the next world the soul of the sacrificer. 
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man shall be born In the next world with his entire body {sar- 
vatan&r eva sdnga/i). Hero the high-estimation of individual 
existence culminates, and a purely personal immortality is in- 
volved. It is evidently in connection with this that the loss of a 
dead man's bones, which according to the custom prescribed by 
theSfttras should be collected after cremation, is regarded by his 
friends as disgraceful, as the severest punishment of arrogance 
(li. 6, 3, 11 ; xiv. 6, 9, 28)." 1 

[The following passage from the same work (x. 4, 3, 9) is 
not really inconsistent with the above view, though at first 
sight it might appear so. For the gods must be supposed, 
according to the story, to have become immortal without 
parting with their bodies ; whereas men were not to enjoy 
immortality without "shuffling off their mortal coil." 
A subsequent resumption of their bodies in a glorified state 
is not, however, thereby excluded : " Death said to the gods 
(who had become immortal by performing certain rites), ' in 
the very same way all men (also) shall become immortal ; 
then what portion will remain for me ?' The gods replied, 
'Henceforward no other being shall become immortal with 
his body, when thou shalt have seized that part (the body). 
Now every one who is to become immortal through know- 
edge or by work, shall become immortal after parting withl 
his body.' This which they said ' by knowledge or by work,' 
means that knowledge which is Agni, that work which is 
Agni."] 

The sacrificer wlio, knowing this, sacrifices with an expiation, is bora with his 
whole body in the next world." 

lii. 8, 3, 31. "He who is consecrated by the Sautrumani enters the world.?, 

and amonjf the gods. He then and Is born entire with his whole 

body and limbs (kftsna eva tarvatanuh fUngah lambhavaiC)." In the A.V. xi. 3, 
32, and 49, it is said : " This odana (boiled ric<!) is complete in its limbs, joints, 
and body. He who knows this is born complete in limbs, joints, and body 
{tam'ingah sarva-paruh sarva-tanlih). 

' 3ii. 6, 3, 11. " Do not scrutinize too far the deity which ought not to be too 
far scrutinized. Thou shalt die before such a time : not even thy bones shall 
teach thy home. So he died ; and robbcre carried off his bones, taking them for 
something else. Wherefore let no man be contentious." 

xi. 6, 9, 28 ( = ])rhad Aranyaka Upanishad, iii. 9, 26; p. 210 f. of Rocr's 
English translation). " 1 a.sk thee regarding this I'urusha of the Upanishads. If 
thou shnlt not explain him to me, thy head shall fall off. Sakalya did not under- 
stand this Purusha. So his head fell off'; and robbers carried off his bones, taking 
them for something else." (Compare 1 Kings xiii. 22 ; and Jeremiah viii. 1, 2). 
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Professor Weber proceeds : " But whereas la the oldest 
times, immortality in the abodes of the blessed, where milk 
and honey flow (xi. 5, 6, 4)' is regarded as the reward of 
virtue or wisdom, whilst the sinner or the fool is, after a short 
life, doomed to the annihilation of his personal existence, the 
doctrine of the Brdhmanas is tliat after death all are born 
again in the next world, where they are recompensed accord- 
ing to their deeds, ijie good being rewarded and the wicked 
punished (vi. 2, 2, 27 ; x. 6, 3, 1 ; xi. 2, 7, 23). "« 

[The Satapatha Brahmana, however, also contains the con- 
ception of a higher state than that of desire and gratification, 
in a passage (x. 6, 4, 15) where it is said: "This soul is the 
end of all this. It abides in the midst of all the waters. It 
is supplied with all objects of desire. For the Waters are all 
the objects of desire.^ This (soul) is free from desire, and 
(yet) possesses all the objects of desire, for it desires nothing. 
On this subject there is this verse: 'By knowledge men 
ascend to that condition in which desires have passed away. 
Thither gifts do not reach, nor austere devotees who are 
destitute of knowledge.'* For a person who does not possess 
this knowledge does not attain that world by gifts or by 
rigorous abstraction. It pertains only to those who have 
such knowledge."] 

Prof. Weber adds in a note : " According to a very ancient 
conception, the soul, after being breathed forth from the body, 

' xi. 5, 6, 3 f. " Study of tlie Vedas in tlio Bralmia-saciifico Whoever, 

inowiiig this, practises tlic study of the Ycd;is, conquers thrice as vast a region — 
and that, too, undecaying — as the region which lie conquers who bestows this 
whole earth filled with wealth. Wherefore study of the Vedas is to be practised. 
4. Verses of the Rk are oblations of milk to the gods. }Ie who, knowing this, 
daily stndies the Rig Veda, does in fact satisfy the gods with oblations of milk : 
and they, when satislied, satisfy him with prosperity, with breath, with scnunal 
fltiiil, in his entire bring, with nil pure iiosscssions, and bring streams of butter, and 
iutnoy, and oblations to the ritrs." (Compare Ipatap. llr. xi. 6, 7, fl ; and A. V. 
iv. 34, 6, 7) 

^ vi. 2, 2, 27. " Hence they say that a man is born iuto the world which ho 
bas made." 

X. 6, 3, 1. "Now truly this man is composed of sacrifice. So many sacrifices 
as he has when he departs from this world, with so many is he born in the other 
world after bis death." 

' Compare Taitt. Rr. iii. 12, 2, 6 : " In the waters all objects of desire are 
contained." 

* This verse is quoted in .Sankar;i's Commoutary on the Brahma Sutras, pp. 
91 1 and S52, of the edit, in Bibl. Ind. 
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ascends to the abodes of the blessed on the wings of the air, of 
the wind (compare A.V. xviii. 2, 21 f. quoted above), having 
itself been Jianged into an aerial form.' With this is con- 
nected the later idea of the resolution of the senses of the 
dying into fire, sun, moon, wind, and the regions of tho sky;' 
and the still more modern and systematic notion of their 
being resolved into tho five elements. In one place (i. 9, -'J, 
10) ' I find tho idea that the rays of the sun are themselves 
the pious (sitkrtafi) ; and in another (vi. 5, 4, 8)* the con- 
ception that the stars are the lights of the righteous who go 
to heaven With this the similar statement in the Indra- 
lokiigamana may be compared." 

The following are some other passages of the Brahmanas 
{not cited by Prof. Weber) regarding future rewards. In 
the S. P. Br. xi. 6, 2, 5, it is said : " He who sacrifices thus 
obtains perpetual prosperity and renown, and conquers for 
himself an union with these two gods {Aditya and Agni), 
and an abode in the same sphere." In the same work 
(ii. 6, 4, 8) it is said that those Avho ofier particular sacrifices 
become Agni, Varuna, or Indra, and attain to union, and to 
the same spheres, with those gods respectively. And in the 
same way the Taittiriya Brahmana states that the possessors 
of particular kinds of knowledge attain to union with Aditya 
{the Sun), and to union, and to the same spheres, with Agni, 

' Weber does not give any reference here. 

' X. 3, 3, 8 : " AVhoever departs from this world knowing this, goes with his 
■voice to fire (Agni), witli his eye to the sun (Aditya; compare R.V. x. IC, 3 
<liiotcd above), witli his mind (mana)) to the moon, with his car to the regions, 
with his breath (prAna) to the wind (Vilyu ; compare R.V. x. 16, 3). Having 
attained such a nature and become any one of those deities that he desires, he 
rests." 

' i. 9, 3, 10 : " The rays of liim who sliines (the sun) are the pious. The light 
-which is above is I'rajapati, or the heavenly world." 

• vi. 6, 4, 8 : "These (the stars) are the lights of the practiscrs of holy acts 
who go to heaven." It is not clear whether this means that the lights belong to, 
or that they are, the practiscrs of holy acts. The passage of the Indralokuga- 
mana (Mbh. iii. 1745 IF.) referred to by Prof. Weber is as follows: "Tho sun 
shines not there (in Indra's heaven), nor the moon, nor fire. There the righteous 
shine by their own light, acriiiircd by their own virtue. Arjuna beheld there, 
shining in their own spheres, luminous and beautiful, those bright forms of the 
stars which, when seen from the earth, appear from distance to be as small as 
lamps, although they are very vast." These, as Arjuna's conductor explained to 
him, were the righteous occupying their own spheres, whom when on earth he had 
Been in the sky in tho form of stars." 
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with V&yu, with Indra, with Brhaapati, with Praj^pati, and 
with Brahma, or Brahmil (I know not which is intended). 
In the same work, iii. 9, 11, mention is made of a certain sage 
who through his knowledge became a golden swan, went to 
heaven and attained to union with the sun. In A. V. xix. 
71, 1, a Brahma-loka is mentioned. [For the Puranic idea of 
the world of Brahma, see Wilson's Vialinu Purana, 4to. ed., p. 
48, note 3, and p. 213, note 3 (or for the first of these passages, 
Prof. HaU's 8vo. ed., vol. i. p. 98).] 

In the S. P. Br. xi. 5, 6, 9, it is declared that a man who 
reads the Vedas in a particular mamier is " freed from dying 
again, and attains to a sameness of nature with Brahma 
{Brahmanah s&tmatam). Even if he cannot read with 
much power, let him read one sentence relating to the 
gods." 

The following curious passage is from the Aitareya Brah- 
maua, iii. 44 : " The Sun neither ever sets or rises. When 
people think he sets by day, he (only) turns himself roxmd 
after reaching the end of that (portion of time), and makes 
night below and day above. Then when people think he 
rises out of night, he (only) turns himself round after reaching 
the end of that (portion of time), and makes day below and 
night above. In truth ho never sets. The man who knows 
this, that the sun never sets, enjoys union and sameness of 
nature with him, and abides in the same sphere." ' 

In another passage (ii. 17) the same work declares how far 
heaven is from earth : " He who desires heaven should repeat 
a thousand (verses). For the heavenly world is distant irom 
hence a thousand days' journey on horseback" 

In the Satapatha Brahmana, vi. 6, 2, 4, it is said that the 
door of heaven (svarga-loka) is situated in the north-eastern 
regions, while that by which the heaven of the Pitris is 
entered, lies to the south-east (ibid., xiii. 8, 1, 5).* 

In the legend on future retribution quoted by Weber, as 
above stated, from the same Brdhmana (xi. 6, 1, 1 if.) it is 

' See Dr. Ilaug's Aitareya Brahmana, ii. p. 242. I differ from that scholar 
in translating jjarai^i^ "above," and not "ou the other side." 
» Sec Weber, in the Journal of the German Oriental Society, is, 243, 308. 
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related that Bhrgu, the eon of Varuna, visited, by his father's 
command, the four points of the compass, where he saw men 
being cut into pieces and eaten by other men, who when 
questioned by Bhrgu, declared that they were revenging on 
their victims the treatment which they had received at their 
hands in the other world (on earth). These victims are alle- 
gorically explained In the Brilhmana as representing the trees, 
animals, plants, and waters employed in sacrifice. But Prof. 
Weber is of opinion that the story is an old popular legend 
regarding the penal retribution executed by the former suf- 
ferers themselves on those who bad oppressed them while on 
earth, and that the narrative had been appropriated by the 
priests and introduced into the Brdhmana to relieve the mono- 
tony of its tedious disquisitions, and explained in the manner 
I have stated. 

I return to Professor Weber's discussion on the doctrine of 
the Br&hmanas regarding a future state. 

"The Br&hmanas, however," he continues, "are not ex- 
plicit in regard to the duration of these rewards and punish- 
ments ; and it is here that we have to seek the origin of the 
doctrine of transmigration. To men of the mild disposition 
and reflective spirit of the Indians, it would not appear that 
reward and punishment could be eternal. They would con- 
ceive that it must be possible by atonement and purification 
to become absolved from the punishment of the sins com- 
mitted in this short life. And in the same way they could 
not imagine that the reward of virtues practised during the 
same brief period could continue for ever. The dogma of 
transmigration agreed with both of these suppositions, though 
in another respect it was most unsatisfactory ; for where was 
either a beginning or an end to bn sought ? The spirit of 
enquiry sought to escape from this dilemma by systematic re- 
finements {sonderung), but only became more hopelessly en- 
tangled : and at length it was only extricated by cutting the 
knot, by succumbing to the influence of tlie aspiration after 
complete redemption from the bondage of the world, and of 
individual existence ; so that that destiny, which was in 
earlier times regarded as the greatest punishment, was now 
VOL. I.— [nbw bebies]. 21 
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recognized as the highest reward. This mode of cutting the 
knot is the work of Buddha and Buddhism : and the best 
proof that the fundamental substance of the BrMimanas is 
pre-Buddhistic is (apart from all other evidence) to be found 
in this, that they do not recognize the existence of the 
dilemma in question, that they kfao# nothing of the con- 
tempt of life to which we have alluded, but rather express 
with directness and naivety a fresh and genuine love of 
existence, and a yearning after immortality. It is bnly 
some passages of the Erliadaranyaka and of the Chhftndogya 
Upanishad, wliich form nn exception to this assertion; and 
on that account they must bo hold evidently to belong to 
the period immediately preceding Buddha's appearance, or 
even to that which followed it." 

It does not quite agree with the conclusion here announced 
that the passage I have quoted tibove from Satapatha BrS.h- 
maua, xi. 5, 6, 9, appears to speak of union with Brahma ; — 
imless this is to be understood in some other sense than the 
later one of absorption into his essence. 

Though Indra, Varuna, and other gods are represented in 
the Mah&bh&rata and Purdnas as leading a sensual and im- 
moral life,' and though the Apsarases, or celestial nymphs, 
are expressly declared to be tourtezans,* form the subject of 
most voluptuous descriptions,* and are represented as being 
sent by the gods from time to time to seduce austere sages 
into unchastity, and are promised, as we have already seen, 
as the companions of warriors in a future life, — yet the pic- 
tures drawn of paradise in those works are not always of such 
a gross character. In the accouiit of heaven contained in the 
Mahlbharata, iii. 15441 S., there is no promise of any sensual 
gratification held out. It appears (vv. 15407 IF) that a sage 
named Mudgala had lived a life of poverty, piety, and self- 
restraint, practising hospitality according to his humble 
means, with the grain which he gleaned, and which (like the 
widow of Zarephath's oil) never imderwent diminution. At 

' Sec my Sanskrit Texts, vol. iv. p. 41. 

» Ibid., p. 394 ; and UamSyaiia, i. 45, 35 (ed. Schlcgel), and i. 46, 2 (Gorrcsio). 
> See M.-iliSbbarata, iii. 1821 ff. ; Mmiyai^a, Uttara Ka^da, xivi. 16 S. 
(Bombay ed.). 
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length another holy man, called Durvfiaas, famous in Indian 
tradition for his irascible temper, came to prove Mudgala's 
powers of endurance ; and six times devoured all the food 
which the hospitable saint possessed. Finding that the temper 
of hJB host was altogether unaffected by these trials, Durv&eas 
expressed the highest admiration of his virtue and declared 
that he would go bodily to heaven. As he spoke these words 
a messenger of the gods arrived in a celestial car, and called 
upon Mudgala to ascend to a state of complete perfection. 
The sage, however, desired first to learn the advantages and 
drawbacks of the heavenly state, and the messenger proceeded 
to tell him (vv. 15441 ff.) first what kind of people go there, 
viz., those who have performed austerities or celebrated great 
eaorifices, the truthful, the orthodox, the righteous, the self- 
restrained, the meek, the liberal, the brave, etc. These celes- 
tial abodes were, he said, shining, glorious, and filled with all 
delights. There is seen the vo«t golden mountain Meru, and 
the holy garden Nandana, etc., where the righteous disport. 
There hunger, thirst, weariness, cold, heat, fear, are unknown ; 
there is nothing disgusting, or disagreeable ; the scents are 
delightful ; the sounds are pleasant to the ear and mind : 
there is no sorrow, nor lamentation, nor decay, nor labour, 
nor envy, nor jealousy, nor delusion. There the blessed are 
clothed with glorious bodies, which are produced by their 
works, and not by any father or mother. Their garlands are 
fragrant and unfading ;. they ride in aerial cars. Beyond 
these regions there are, however, others of a higher character 
— those to which the rshis who have been purified by their 
works proceed. Still further on are those where the Ilbhus 
dwell ; and where there is no annoyance occasioned by women 
(stri-krtai idpah), or by envy arising from the sight of 
worldly grandeur. The blessed there do not subsist on obla- 
tions, nor do they feed upon ambrosia; they have celestial, 
and not coarse material bodies. These eternal gods of gods 
do not desire pleasure; they do not change with the revolu- 
tions of Kalpas (great mundane ages). How can they then 
be subject either to decay or death ? They experience neither 
joy, nor pleasure, nor delight, neither happiness nor suffering, 
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neither love nor liatred. That highest state, so difficult to 
attain, and which is beyond the reach of those who seek after 
pleasure, is desired even by the gods. This celestial felicity, 
the messenger says, is now within Mudgala's reach, — the 
fruit of hifl good deeds. The speaker next, according to his 
promise, explains to the sage the drawbacks of the heavenly 
state. As the fruit of works done on earth is enjoyed in 
heaven, whilst no other new works are performed there from 
which new rewards could spring, this enjoyment is cut off 
from its root, and must therefore come to an end. For this 
world is the place for works, while the other is the place for 
enjoyment. This loss of gratifications to which the heart has 
become devoted, and the dissatisfaction and pain which arise 
in the minds of those who have sunk to a lower estate, from 
beholding the more brilliant prosperity of others, is intoler- 
able. To this must be added the consciousness, and the 
bewilderment, of those who so descend, and the fear of falling 
which they experience when their garlands begin to fade. 
Such are the defects which attach to all existence till it is 
absorbed in Brohma. But the state of those who have fallen 
from heaven is not altogether without compensation. As a result 
of their previous good deeds they are bom in a condition of 
happiness ; though if they are not vigUant, they sink still lower. 
Having given this explanation, the messenger of the gods in- 
vites Mudgala to accompany him to paradise. The saint, how- 
ever, after consideration, replies that he can have nothing to do 
with a state of happiness which is vitiated by so great defects, 
and the termination of which is followed by so great misery. 
He has therefore no desire for heaven ; and seeks only that 
eternal abode where there is no sorrow, nor distress, nor 
change. He then asks the celestial messenger what other 
sphere there is which is free from all defects. The messenger 
replies that above the abode of Brahm& is the pure eternal 
light, the highest sphere of Vishnu, who is regarded as the 
supreme Brahma. Thither none can proceed who are de- 
voted to objects of sense, or who are the slaves of dis- 
honesty, avarice, anger, delusion, or malice ; but only the 
unselfish, the humble, those who are indiflerent to pain and 
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plejisure, those whose senses are under restraint, and those 
who practise contemplation and fix their minds on the Deity. 
The sage then dismissed the messenger of the gods, began to 
practise ascetic virtues, becoming indifferent to praise and 
blame, regarding clods, stones, and gold as alike. Pure 
knowledge led to fixed contemplation; and that again im- 
parted strength and complete comprehension, whereby he 
attained supreme eternal perfection, in the nature of quietude 
(nirvdm).^ 

The difference between the results of meritorious works, and 
of knowledge, so familiar to the religious philosophy of the 
Hindus, is clearly set forth in the following verses of the 
Mah&bh4rata, xii. 8810 ff. : "By works a creature is bound ; 
by knowledge he is liberated ; wherefore devotees gifted with 
perfect insight perfonn no works. Through works a creature 
is born again after death, with a body (of one or other) of 
sixteen descriptions ; by knowledge he becomes the Eternal, 
Imperceptible, and Undecaying. Some men of little under- 
standing eulogise works ; and so embrace with delight the 
entanglements of corporeal existence. But those who have 
reached the highest intelligence, and a perfect comprehension 
of righteousness, do not commend works, as a person drinking 
from a river thinks little of a well. The results which a man 
obtains from works are pleasure and pain, prosperity and 
adversity ; by knowledge he gains that condition in which 
his griefs are at an end, in which he dies not, in which his 
birth is not repeated, from which he docs not return ; in 
which that supreme Brahma exists imperceptible, unchanging, 
etc. etc." 

' Sco the other passages quoted, ».»., by BiihtUngk and Rothj from Brilhmanical 
writingH where this word is used. lU employment by Uuddbists to express the 
highest destiny of mundane creatures is well known. 



